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Skills and Exercises
	#
	Skill
	Exercise Description

	1
	Identifying Philosophical Problems
	Read short passages and try to raise philosophical questions.  Helps students distinguish between philosophical and non-philosophical issues.

	2
	Reflecting on Ideas 
	Read and discuss a series of thought experiments.  Helps introduce students to philosophical reflection and branches of philosophy.

	3
	Analyzing Philosophical Texts 
	Read and analyze short passages in philosophy to distinguish between claims, arguments, examples, interpretation, etc.  

	4
	Reading Historical Texts
	Read and respond to an historical philosophy passage (not in modern English). 

	5
	Close Reading
	Read and respond to a text outside of context.  What does the text itself say?  Helps students with close and detailed reading of texts.

	6
	Understanding Philosophical Terminology
	Apply terms to primary passages in philosophy.  Helps students learn philosophical terms and how to apply them.

	7
	Understanding Definitions
	Categorize a variety of definitions into one of many types: lexical, stipulative, precising, theoretical, etc.

	8
	Defining Terms
	Critique lexical definitions using the rules of lexical definitions.  Helps students understand the difficulty and importance of defining terms clearly and accurately.

	9
	Evaluating Claims and Theories 
	Check philosophical claims for consistency, coherence, and compatibility with common facts and theories.

	10
	Understanding Arguments 
	Classify types of arguments as deductive or inductive.  Learn the basic parts of an argument.

	11
	Identifying Arguments in Texts
	Put arguments from texts into standard form, supplying missing premises as needed.

	12
	Understanding Extended Arguments
	Diagram extended arguments to see connections between the premises and conclusions.

	13
	Evaluating Arguments 
	Critically evaluate arguments for soundness, cogency, validity, and strength.

	14
	Evaluating Arguments in Primary Texts  
	Identify and evaluate arguments in primary texts.  Assists students in focusing only on the necessary parts of an argument in primary texts.

	15
	Recognizing Common Fallacies 
	Identify common informal fallacies.

	16
	Choosing a Paper Topic 
	Learn how to pick a strong philosophical topic.

	17
	Summarizing
	Read and critique student summaries of philosophical passages.

	18
	Critically Responding
	Read and critique students’ critical responses to philosophical texts.

	19
	Expressing Thoughts Clearly
	Read student essays and critique on the standard of clarity.

	20
	Editing Philosophy Papers
	Correct grammatical and other errors in student essays.


Exercise for Skill #1: Identifying Philosophical Problems 
Instructions
For each of the following passages, write out a list of questions that arise in your mind as you read.  Then, classify the questions as either philosophical or non-philosophical.  Next, in response to the claims made in the passage, try to raise, when possible, one philosophical question related to the topic in each of the major branches of philosophy: metaphysics, epistemology, ethics, political philosophy, philosophy of religion, logic.  Note: It may be difficult to raise a question from each branch of philosophy for each passage.  
Passage 1
Just how adaptable are humans? That is the question underlying pervasive worries about the impact of modern technology, especially the boom in the use of personal laptops and hand-held devices, like the iPad and smartphones. Are we becoming skilled multitaskers? Or are we sacrificing our attention to long-term goals for the more primitive gratification of skimming tweets and e-mail messages? There are indeed some gloomy answers to these questions . . . But we think there’s a flip side to the story of technological harm. In fact, the story may be mostly flip side. Some statistics show a threefold increase in the consumption of “media” between 1996 and 2008. It’s hard to be happy if that means mostly watching “Lost” on a miniature screen. But “media” in this sense means everything that flows through your desktop, laptop or smartphone. It has an addictive quality, in part because it reinforces deeply human traits — above all, a desire for social connection and mental stimulus. The electronic informational environment we live in is hardly passive. It is responsive, playful, and — yes — sometimes inane and trivial, not unlike our social discourse in the real world, including the world of families.  Yet when have humans ever had more immediate access to solid information? The Web may be a whirlpool of myth and misinformation, but it has also become a global library of fact and data. How we use it to enrich our lives — including our social lives — is an ongoing experiment in adaptation . . . Like most technologies, our new electronic digisphere is made up of good and bad. How we use it is, as always, up to us.

Passage #2
One in four Americans can expect to contract cancer during his or her lifetime. The American Cancer Society estimated that 420,000 Americans would die of cancer in 1981.  The Society’s estimate for 2002 is 555,500 deaths from cancer, with almost 1.3 million new cases diagnosed that year. “A 1978 report issued by the President’s Council on Environmental Quality (CEQ) unequivocally states that ‘most researchers agree that 70 to 90 percent of cancers are caused by environmental influences and hence theoretically preventable.’” This means that a concerned national effort could result in saving 350,000 or more lives a year and reducing each individual’s chances of getting cancer in his or her lifetime from 1 in 4 to 1 in 12 or fewer.  If you think this would require a massive effort in terms of money and personnel, you are right.  How much of an effort, though, would the nation make to stop a foreign invader who was killing a thousand people a day and bent on slaughtering one-quarter of the present population? . . . In the face of this “invasion” that is already under way, the U.S. Government allocated $1.9 billion to the National Cancer Institute (NCI) for fiscal year 1992, and NCI allocated $219 million to the study of the physical and chemical (i.e., environmental) causes of cancer.  Compare this with the (at least) $45 billion spent at the time to fight the 1991 Persian Gulf war. The simple truth is that the government that strove so mightily to protect the borders of a small, undemocratic nation 7,000 miles away is doing next to nothing to protect us against the chemical war in our midst.
 
Passage #3
In any event, the reason that the NCAA [National Collegiate Athletic Association in the U.S.] should welcome legal gambling on its games is that the casinos in Las Vegas, with a major vested interest in the games being played above board, are motivated to monitor the betting action on any games.  When the action deviates from normal expectations, as it did with a number of games played by the Arizona State University basketball team in 1994, the casinos will alert the FBI.  In the Arizona State case, a subsequent FBI investigation uncovered point-shaving by a number of basketball players.  In effect, legal gambling and law enforcement can work hand in glove.  Illegal bookmakers are not likely to be motivated to police the integrity of the game for the general public’s edification.  Were they to do so by involving law enforcement agencies, they would expose themselves to penalties for illegal bookmaking.  Their only way of handling losses incurred by point-shaving and the throwing of games where they were not the instigators of the players’ behavior might be the breaking of the bodily parts of the offending players or worse.
 
Exercise for Skill #3: Analyzing Philosophical Texts
Instructions
For each of the passages, determine which of the following actions the author takes in the passage.  Be prepared to point to specific sentences to support your determination in each case.
1.  Claiming
2.  Arguing
3.  Questioning
4.  Informing   

5.  Defining/Clarifying Terms
6.  Interpreting
7.  Elaborating
8.  Exemplifying
Passage 1
As a challenge to theism, the problem of evil has traditionally been posed in the form of a dilemma: if God is perfectly loving, he must wish to abolish evil; and if he is all-powerful, he must be able to abolish evil.  But evil exists; therefore God cannot be both omnipotent and perfectly loving.  Certain solutions, which at once suggest themselves, have to be ruled out so far as the Judaic-Christian faith is concerned.  To say, for example (with contemporary Christian Science), that evil is an illusion of the human mind, is impossible within a religion based upon the stark realism of the Bible.  Its pages faithfully reflect the characteristic mixture of good and evil in human experience.  They record every kind of sorrow and suffering, every mode of man’s inhumanity to man and of his painfully insecure existence in the world . . . There can be no doubt, then, that for biblical faith, evil is unambiguously evil, and stands in direct opposition to God’s will.
 


Passage 2
I had hoped that the white moderate would understand that law and order exist for the purpose of establishing justice and that when they fail in this purpose they become the dangerously structured dams that block the flow of social progress.  I had hoped that the white moderate would understand that the present tension in the South is a necessary phase of the transition from an obnoxious negative peace, in which the Negro passively accepted his unjust plight, to a substantive and positive peace, in which all men will respect the dignity and worth of human personality.  Actually, we who engage in nonviolent direct action are not the creators of tension. We merely bring to the surface the hidden tension that is already alive. We bring it out in the open, where it can be seen and dealt with. Like a boil that can never be cured so long as it is covered up but must be opened with all its ugliness to the natural medicines of air and light, injustice must be exposed, with all the tension its exposure creates, to the light of human conscience and the air of national opinion before it can be cured.
 

Passage 3
Nothing in the world—indeed nothing even beyond the world—can possibly be conceived which could be called good without qualification except a good will.  Intelligence, wit, judgment, and the other talents of mind, however they may be named, or courage, resoluteness, and perseverance as qualities of temperament, are doubtless in many respects good and desirable.  But they can become extremely bad and harmful if the will, which is to make use of these gifts of nature and which in its special constitution is called character, is not good.  It is the same with gifts of fortune.  Power, riches, honor, even health, general well-being, and the contentment with one’s condition which is called happiness make for pride and even arrogance if there is not a good will to correct their influence on the mind and on its principle of action, so as to make it universally conformable to its end.  It need hardly be mentioned that the sight of being adorned with no feature of a pure and good will, yet enjoying uninterrupted prosperity, can never give pleasure to a rational impartial observer.  Thus, the good will seems to constitute the indispensable condition of worthiness to be happy.
  

Passage 4
Modern dictatorships have their roots in one of the oldest and most influential works in philosophy—the Republic of Plato.  One of Plato’s motives for writing this discourse, which describes and ideal political system, was to provide guidance to those who wished to rebuild the city-state of Athens at a point when, in Plato’s eyes, it was deteriorating rapidly . . . In effect, Plato said to his contemporaries, if you wish to have the best possible political system, here is what you must do.  The key to his proposals is to put citizens in specific roles for which they are suited by aptitude and training.  Every individual, he says, has natural talents that qualify him or her to serve society in the capacity of ruler, soldier, or worker.  The perfect society is one in which all citizens are channeled into one of these appropriate “classes,” and each class carries out its appointed function efficiently.

Passage 5
What we have to acknowledge . . . is the primitiveness of the concept of a person.  What I mean by the concept of a person is the concept of a type of entity such that both predicates ascribing states of consciousness and predicates ascribing corporeal characteristics  . . . are equally ascribable to a single individual of that single type.  What I mean by saying that this concept is primitive can be put in a number of ways.  One way is to return to those two questions I asked earlier: viz. (1) why are states of consciousness ascribed to anything at all? and (2) why are they ascribed to the very same thing as certain corporeal characteristics . . . ?
  

Exercise for Skill #9: Evaluating Claims and Theories
Instructions

For each of the following passages below, answer the following questions.

1.  Are the philosophical claims clear?  If so, what are they?  If not, what terms or concepts need clarification? Also, how would you clarify these terms?

2.  Does the author make any claims that are incompatible with established theories or facts?  If so, explain.

3.  Does the author make any claims that seem to be inconsistent with other claims made? If so, what are the claims and why are they inconsistent?
Passage 1
To fear death, gentlemen, is no other than to think oneself wise when one is not, to think one knows what on does not know.  No one knows whether death may be the greatest of all blessings for a man, yet men fear if as if they knew that it is the greatest of evils.  And surely it is the most blameworthy ignorance to believe that one knows what one does not know . . . Let us reflect in this way, too, that there is good hope that death is a blessing, for it is one of two things: either the dead are nothing and have no perception of anything, or it is, as we are told, a change and a relocating for the soul from here to another place.  If it is a complete lack of perception, like a dreamless sleep, then death would be a great advantage.  For I think that if one had to pick out that night during which a man slept soundly and did not dream, put beside it other nights and days of his life, and then see how man days and nights had been better and more pleasant than that night, not only a private person but a great king would find them, easy to count compared with the other days and nights.  If death is like this I say it is an advantage, for all eternity would then seem to be no more than a single night.  If, on the other hand, death is a change from here to another place, and what we are told is true and all who have died are there, what greater blessing could there be . . . ?
 

Passage 2

It now remains for us to see how a prince must govern his conduct toward his subjects or his friends.  I know that this has often been written about before, and so I hope it will not be thought presumptuous for me to do so, as, especially in discussing this subject, I draw up an original set of rules.  But since my intention is to say something that will prove of practical use to the inquirer, I have thought it proper to represent things as they are in real truth, rather than as they are imagined.  Many have dreamed up republics and principalities which have never in truth been known to exist; the gulf between how one should live and how one does live is so wide that a man who neglects what is actually done for what should be done learns the way to self-destruction rather than self-preservation. The fact is that a man who wants to act virtuously in every way necessarily comes to grief among so many who are not virtuous.
 
Passage 3
Will to truth is a making firm, a making true and durable, an abolition of the false character of things, a reinterpretation of it into beings.  “Truth” is therefore not something there, that might be found or discovered—but something that must be created and that gives a name to a process, or rather to a will to overcome that has in itself no end . . . not a becoming-conscious of something that is in itself firm and determined.

Passage 4
Atheistic existentialism, which I represent, is more coherent.  It states that if God does not exist, there is at least one being in whom existence precedes essence, a being who exists before he can be defined by any concept, and that this being is man, or as Heidegger says, human reality.  What is meant here by saying that existence precedes essence?  It means that, first of all, man exists, turns up on the scene, and, only afterwards, defines himself.  If man, as the existentialist conceives him, is indefinable, it is because at first he is nothing.  Only afterward will he be something, and he himself will have made what he will be.  Thus, there is no human nature, since there is no God to conceive it.  Not only is man what he conceives himself to be, but he is only what he wills himself to be after this thrust toward existence.

Passage 5
We are still far from pondering the essence of action decisively enough.  We view action only as causing an effect.  The actuality of the effect is valued according to its utility.  But the essence of action is accomplishment.  To accomplish means to unfold something into the fullness of its essence, to lead it forth into this fullness—producere. Therefore only what already is can really be accomplished. But what “is” above all is Being. Thinking accomplishes the relation of Being to the essence of man. It does not make or cause the relation.  Thinking brings this relation to Being solely as something handed over to it from Being. Such offering consists in the fact that in thinking Being comes to language.

 Exercise for Skill #11: Identifying Arguments in Texts
Part I: Enthymemes
Instructions
Supply the missing statement for each of the following enthymemes and indicate whether the missing statement is a premise or conclusion.
1.  The Bible is our greatest source of moral knowledge.  Thus, legislators ought to rely on it when crafting laws.

2.  Euthanasia allows a suffering person a justifiable way to end their pain.  For this reason, it ought to be legally permitted.

3.  Certainly, the Constitution is the guiding document for our country and the guiding document for our country ought to be cherished.

4.  Racial profiling must be stopped since it is a moral travesty.  

5.  Because belief in a divine being provides us with a positive outlook on life, we ought to be theists.

6.  Children are the future of humanity, so they ought to be provided with a strong education.

7.  Animals are capable of great suffering.  Any creatures capable of great suffering deserve to be treated with respect.

8.  Corporations are not evil since they provide jobs for many people.

9.   Because tenure encourages professors to be lazy and unconcerned for their students’ education, it ought to be abolished.

10.  Astrology is a pseudo-science with no evidence to support it.  Thus, people should stop relying on astrologers for advice.

Part II: Putting Arguments into Standard Form
Instructions
Identify the premises and the conclusion of the argument in each of the following passages and then write out the argument in standard form.  Furthermore, supply missing premises or conclusions when needed.

Passage 1

In recent years, more women have joined military service in the United States than in previous years.  However, their actions in the military are restricted to a certain extent because they are not allowed to join combat units.  Is this right?  It seems to me that women, for the most part, do not have the strength necessary to perform effectively in combat.  Just think of how much strenuous activity is required by our soldiers.  It follows that women should continue to be barred from such operations.

Passage 2
Everything that happens in the universe has a cause.  Does it not make sense, for example, that there was a cause of the Big Bang?  And if something caused the Big Bang, does it not make sense that there is a cause of that cause?  But, the series of causes cannot go backwards to infinity.  Thus, there must be a first cause that started everything.

Passage 3
Our lawmakers should prohibit children from playing violent video games.  It is obvious that such games make children more likely to commit violence themselves.  When I was a child, there were no video games like these.  In fact, there were no video games at all.  Our society needs less violence, not more.     

Passage 4
Homosexuality is a sin against God.  God did not intend that humans practice homosexual acts. Our Holy Book claims that men should not sleep with men and that women should not sleep with women.  Because our moral system relies upon the decrees of God, and because our Holy Book is the word of God, it follows that homosexuality must not be practiced.

Passage 5
The only arguments against the legalization of gay marriage are grounded in religious belief.  Many religious fanatics all around the world cling to their negative views of homosexuality to practice a form of discrimination. Religious belief, however, is not a legitimate ground upon which to establish public policies.  Thus, homosexuals who wish to be married ought to be allowed to do so. 
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